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and the jzw is one of unity alone or ekibhava and that
Brahman and the world of acit as one of identity persisting
in difference.  The jzw is subject to finitude due to the
upadhis or the limiting adjuncts of Brahman whose origin
cannot be accounted for. Mukti is achieved by jfidna-karma
and is not jnana alone and it is the attainment of ekzbhdva or
union with Brahman by the removal of the barriers of finitude.
It is a state of non-difference or avibhdga which is different
from that of identity or svarupa aikya of Advaita and that of
union with Brahman or viyisfa aikya of Vis'istadvaita. To
Yadava who affirms the truth of identity in difference as
applicable to cit as well as acit, the world is a real emanation
of Brahman, not mithyopddhi or satyopddhi or a false or real
limitation of the Absolute but a parinama. Mukti is con-
sciousness of identity in difference in which the finite self
sheds its selfishness and becomes one with the Absolute and at
the same time different from it* Nimbarka's view of bhinnd^
bhinna is a kind of mono-dualism midway between the
svabhdvika bhedabheda theory of Yadava and the theory of
Vis'istadvaita. In its abhinna aspect Brahman is self-realized and
in its bhinna aspect it emanates by its s'akti into cit and acit or
the subjects and objects of experience or bhokta and bhogya ; it
is unity in trinity. Brahman, the Absolute, is Radhakrsna, the
Lord of love in a dual-non-dual form. In mukti attained through
bhakti-prapcftti, the jwa acquires Brahmabhava and is one
with Brahman in essence though different from Him in
existence. Nimbarka^s view has more affinities with Vis'istad-
vaifa than Bhedabheda.

The Acintya Bhedabheda of S'ri Krsna Caitanya is nearer
theism than the schools of Bhedabheda mentioned above as
it refers to Brahman as a super-person with an enchanting
form of beauty and in the dual relation of Radha-Kr.spa* By